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(If you prefer to read this as a printed document, please feel free to print it)
I have made my sympathies with the Anglican Network in Canada (ANiC) well-known in my diocese (Montreal). I see ANiC as standing for an integrity of Christian belief and discipleship that I see frequently undermined in the Anglican Church of Canada (ACC). I also see a heart for evangelism and creative mission that I do not see in the ACC. This is not to say that evangelism and creative mission are absent from the ACC, but it is to say that they are not part of the DNA, not bred into the organizational culture, of the ACC, whereas they are qualities much more present and promoted within ANiC. For those trying to lead a church in growth, I find much more in the way of vision, resources and energy in ANiC than in the ACC.
ANiC is part of the Anglican Church in North America (ACNA). There are a range of elements to appreciate about ACNA, including its emphasis on church planting and on ‘clusters’ (alternate forms of Christian association beyond just traditional ideas of parish). ACNA also provides freedom of local association, namely that churches own their own property and choose their own affiliation. Yet I also have concerns about ACNA too.

ACNA’s doctrinal statement. 

I have some concerns about ACNA doctrine as set forth in its statement of faith:

I begin with Article I.3, which states: “We confess the godly historic Episcopate as an inherent part of the apostolic faith and practice, and therefore as integral to the fullness and unity of the Body of Christ.” The words ‘inherent’ and ‘integral’ are ambiguous. There are traditionally two views on the historic episcopate
 within Anglicanism. There is the Catholic view that the historic episcopate is essential to being Christian Church, and therefore bodies which consider  themselves to be a Christian Church but do not have ‘historic episcopacy’ are deficient as Christian Churches. There is also the Protestant view that bishops are not essential to being a Christian Church, but are of value for the effective ministry of the Church. On this view, ‘historic episcopacy’ is not essential to being a Christian Church, and so churches without historic episcopacy are not considered deficient simply because they do not possess ‘historical episcopacy’. Given these two views, the words ‘inherent’ and ‘integral’ seem to lean towards the Catholic position, but without being fully clear -- do these two words mean ‘essential’? Hopefully not, for this would deny Protestant-leaning Anglicans the legitimacy to hold their view of historic episcopacy. But if these two words do not mean ‘essential’, then what do they mean? This choice of words (‘inherent’ and ‘integral’) not only seems to preclude the Protestant Anglican view, but will come back to hurt ACNA in its future ecumenical relations and discussions with Protestant Christians.
Article I.5 states: “Concerning the seven Councils of the undivided Church, we affirm the teaching of the first four Councils and the Christological clarifications of the fifth, sixth and seventh Councils, in so far as they are agreeable to the Holy Scriptures.” This is a poor way of expressing the beliefs of the body. How are people supposed to access these ancient documents to find out what these affirmations are? It is an exercise in frustration and confusion to affirm beliefs that are inaccessible to the people, and it fails to create understanding among the people of what is believed. If a statement of faith is going to refer to other documents, then the other documents must always be appended. Better still, the essential teaching of these documents needs to be directly incorporated into the statement of faith.
Article I.6 sets the 1662 BCP, along with ‘the Books which preceded it, as the standard for the Anglican tradition of worship.’ What does ‘the standard’ mean? Does that mean the standard for grammar and vocabulary, thereby requiring Elizabethan English? Does it mean the standard for liturgical communication, thereby inhibiting the use of PowerPoint? Does it mean the standard for participation of the people, thereby restricting lay participation to the level of participation given in the BCP? The meaning of ‘the standard’ is too vague and needs to be specified, otherwise, as it is currently worded, this Article could be subject to worship-constricting and mission-constricting interpretation.
An unnumbered paragraph states: ‘In all these things, the Anglican Church in North America is determined by the help of God to hold and maintain, as the Anglican Way has received them, the doctrine, discipline and worship of Christ and to transmit the same, unimpaired, to our posterity.’ I am very uncomfortable with the definite article in this statement: ‘the Anglican Way’. Orthodox Anglicanism has too much legitimate diversity in its liturgical and spiritual practices to speak of the Anglican Way. When I arrived at my current diocese, my bishop at the time told me ‘At St. Peter’s you will do things the proper Anglican way’, meaning I was not to do them in the low-church fashion of my previous church in the diocese. The concept of ‘the Anglican Way’ can too easily be used to stifle legitimate creativity, diversity and innovation in worship, ministry and mission.
Structures
The proposed structures for ACNA are too top-heavy and bishop-centred, with insufficient input from clergy and especially laity. Although the provisional Constitution (to be finalized at ACNA’s ‘inaugural convention’, in Bedford, Texas on August 31, 2009) gives autonomy to congregations (they own their own property, they are independently incorporated, and can leave ACNA at any time they desire), nonetheless congregations are still part of a fellowship in which binding decisions and policies are made, and these processes appear far too episcopal rather than synodical. Indeed, there are a number of significant flaws in the proposed Constitution. For more on this, see Robin Jordan, www.virtueonline.org/portal/modules/news/article.php?storyid=9912.
Women in Ordained Ministry

ACNA is divided on the issue of women clergy and bishops. My sense is that a significant majority of the 28 future ACNA dioceses would support women bishops. However, in Canada there are a number of ACNA-affiliated congregations that do not support the ordination of women clergy or women bishops. Given the freedom that the ACNA constitution gives its member congregations, I expect that Canada will eventually divide into a larger diocese which affirms the ordination of women and the consecration of women bishops, and a smaller diocese that denies the ordination of women. Both would remain part of ACNA, because ACNA is giving room for both. My concern here is that this significant issue really needs to be adequately addressed now, rather than leaving it for some indefinite time in the future.
Sexuality
Given that the issue of homosexuality is the straw that broke the camel’s back for the recent Anglican divisions, it would be highly appropriate for ACNA to be addressing this right now, which it does not appear to be doing. My concern lies at a couple levels. First, a failing of the ACC was that it entered into the homosexuality discussion prior to examining human sexuality in general. So ACNA needs to avoid this problem by addressing the nature of human sexuality as soon as possible, for in fact there are many pressing sexual issues that need to be addressed theologically and pastorally, not just homosexuality. Second, the pastoral response of many doctrinally-conservative churches to homosexuality is often inadequate, simply prohibiting blessing same-sex unions, without dealing with such further issues as how to pastorally respond to adolescents who find themselves with same-sex attraction, to adults who find they have a gay spouse, to parents who find they have a gay child, etc. In short, I want to see signs that a more substantial pastoral response to issues of human sexuality will be developed. 

� The phrase ‘historic episcopate’ refers to the idea that bishops are consecrated by bishops whose own consecration has come through a line of bishops all the way back to St. Peter.





